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Abstract 

Day in day out, new dimensions are being added to the repertoire of emergent issues in 

peace and conflict resolution in Nigeria. The last of these issues is the on-going 

conflicts between sedentary farmers in Southern Nigeria and nomadic cattle herders 

mainly from the Northern part of Nigeria and parts of West, Central and North Africa. 

As the said herdsmen, along with their cattle foray into the farmlands and other parts of 

the environment in search of grazing land and water, they destroy crops and inflict 

untold damage to the host physical environment including soil, plants and water bodies. 

Attempts by the farmers and their local indigene colleagues, on the other hand, to resist 

the said impudent intrusion onto their farm-lands and environment by the herdsmen 

have most often resulted in conflicts and clashes which usually involve heavy losses of 

lives and property, kidnapping, rape and stealing, among others. Several options have 

been canvassed as key strategies to address these lingering conflicts. Prominent among 

such strategies being recommended is establishment of ‘cattle colonies’. This paper, 

therefore, interrogated the effects of the recently suggested option of establishing cattle 

colonies as a strategy that is capable of curbing the increasing rate of conflicts between 

farmers and herdsmen in Nigeria, most especially in parts of Middle Belt and Southern 

parts of Nigeria. The methodology adopted by this study was content analysis of the 

selected relevant literatures reviewed. It is the recommendations of this study that the 

existing legal and institutional frameworks for open grazing and nomadic rearing of 

cattle in Nigeria be reviewed with a view to putting in place new frameworks that will 

replace the present system of open grazing and nomadic rearing of cattle with the 

ranching method. With this proposed frameworks in place, herdsmen will be compelled 

to rear their cattle in ranches and will also be prohibited or discouraged from moving 

their animals about foraging for fodder and water bodies in people’s farmlands and 

other landscapes. 
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Introduction  

The recurring issue of clashes between Fulani herdsmen and farmers in some parts of 

Nigeria remains one of the major threats to food security in the country. The recent 

invasion of Ukpabi Nimbo community, one of the food baskets in South-east 

Nigeria, by Fulani herdsmen in which many lives and properties were lost 

has once again brought to the fore concerns over constant hostility between Fulani 

herdsmen and farmers across the country. Sadly, this perennial feud could have serious 

implications for food security in the country. Just recently, an alarm was raised on how 

the encroachment of farmlands by herds of cattle will, in no small measure, affect the 

output of crops coming from the north; the region relied mainly upon for the provision 

of foodstuffs and fruits in the country (Bakar, 2018; Asadu & Charles, 2015). 

In Jigawa State alone, more than 70 cases of conflicts have been recorded since 

the beginning of the 2015 farming season. These cases bordered on encroachment into 

farms by cattle and farmers' misuse of cattle routes. The situation is not different in 

Nassarawa and Benue States, (the food baskets of the nation) as Fulani herdsmen 

persistently engage farmers in feuds that often result in serious casualties on both sides. 

While farmers accuse the herdsmen of farmland encroachment, the latter blame the 

farmers and members of their communities for rustling of their cattle (Ushahemba 

Ijirsha, Ker &Terlumun, 2015). 

In time past, herdsmen and their farmers used to have a reasonably symbiotic 

relationship while the cattle served as means of transportation for daily goods as well as 

manure to fertilize the fields for farmers; the herdsmen in turn obtained grains and other 

farm produce from the farmers. But later, as the expansion of farming activities, which 

invariably led to a huge demand for farmlands, drastically reduced supply of grazing 

land, flocks of cattle frequently encroached upon already cultivated fields to the chagrin 

of farmers. This, indeed, is a major source of unending friction between the two. 

Unfortunately, the friction, if not properly checked could have adverse effect on food 

security in the country (Bakare, 2018). This is the crux of the matter in this study. 

However, pastoralists-agriculturalists conflicts are not the only challenges 

affecting crop outputs and the provision of food security in the country. Other factors 

include environmental degradation in the form of soil erosion and overgrazing; climate 

change (which has caused shifting weather patterns is increasingly viewed as a current 

and future cause of hunger and poverty because it leads to increasing drought), 

flooding, and changing climatic patterns requiring a shift in crops and farming practices 

that may not be easily accomplished (Ogboru & Adejonwo-Osho, 2018). 

The United Nations Food and Agriculture Organization estimates that about 805 

million people out of the 7.3 billion people in the world, representing a ratio of one in 
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nine suffered from chronic undernourishment m 2012-2014. Among all the hungry 

people, 791 million live in developing countries, representing 13.5 percent, or one in 

eight, of the population of developing countries (FAO, 2017).  

According to Okereke (2018) and Bello (2013), the conflicts in most part of 

Nigeria especially the Fulani herdsmen and farmers clash are largely uncalled for. 

Farmers can no longer farm peacefully because of Fulani herdsmen. These Fulani 

herdsmen and farmers clash have pitched Christians and Muslims against each other. 

Recent studies conducted by Okereke (2018) and Kasarachi (2016) have shown that, 

serious conflicts erupt between Fulani herdsmen and farmers leading to loss of lives, 

valuable property and destruction of vast expanse of arable agricultural farmlands, 

thereby posing serious threat to food security since farmers for fear of attack could no 

longer go to farm and harvest their farm produce. The latest attacks by Fulani herdsmen 

is increasing by the day with the latest taking place as you read this piece in Benue 

State, Taraba State, Nassarawa State and few cases of attack in other states.  

In recent times, the killings recorded by Fulani herdsmen and farmers clash have 

affected most communities, displacing them out of their farmlands and loss of their 

major source of livelihood. This is becoming unbearable with the Fulani herdsmen 

always having their way, leaving the farmers at their mercy. Herdsmen attribute the 

roots of the crisis to religious differences resulting in the killing of their cows, while the 

farmers see the herdsmen as a threat to their crops and agricultural produce since the 

herdsmen allow their cows to feed on the farmer crops. 

This recent wave of violence in Nigeria as observed by Kasarachi (2016) has 

disrupted socio-economic, religious and educational activities, political stability and 

threatened the national unity in Nigeria. These extra-judicial killings have forced 

thousands of people to abandon their homes and farmlands for safety. Okereke (2018) 

asserts that this unfolding violence has become so alarming that there is no gainsaying 

the fact that Nigeria is at crossroads and gradually drifting to a conflict society. Equally 

begging for answers are the social issues of the rape of women, robbery and kidnapping 

with ultimate intent for ransom. 

Following particular killing spree in early January 2019, the government of 

Nigeria announced that it had finally found a solution that would end these clashes once 

and for all: “cattle colonies”. 

"We have to deal with an urgent problem, cattle rearing and the 

conflicts between farmers and herdsmen, and actually bring it to a 

halt… Let us do our own duty by eliminating the conflict by creating 

cattle colonies”, the government’s Minister of Agriculture and Rural 

Development. Chief Audu Ogbehsaid (Silas, 2019, January 22).  

The Nigerian public's initial reaction to the announcement was one of disinterest and 

confusion, as no one seemed to understand what a “cattle colony” was. Eventually, 

many communities argued that implementing this policy could lead to a disaster and 

out rightly rejected it. While to the government, it might make sense to allocate land for 
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pastures to cattle herders. To Nigerians, it doesn't. In this study, we interrogate the 

socio-economic, cultural, ethno-religious and political effects that are associated with 

the proposed establishment of the cattle colonies in South-east Nigeria as an option of 

resolving the farmers-herdsmen conflicts in Nigeria with empirical evidence from 

Enugu State, in South-east Nigeria.  

 

Open-grazing and Nomadic Pastoralism 

Open-grazing otherwise known as cattle rearing or grazing and nomadic pastoralism is 

a method of rearing or herding of cattle in which the herdsmen move their flock of 

cattle from one location to another mostly along undesignated routes in search of 

grazing land for pasture and water for feeding by their cattle (Bello, 2016; Cervenka, 

2019. According to Kasarachi (2016); Ogboru andAdejonwo-Osho (2016), open-

grazing and nomadic cattle rearing as opposed to grazing reserve or ranching is the 

practice known to nomadic pastoralists for centuries as their culture and way of life 

their traditional mode of cattle rearing. Initially, open-grazing and nomadic pastoralism 

was practiced by only the Fulani herdsmen in the North of Nigeria, they were later 

joined by other Fulani pastoralists from parts of North African, West African and 

Central African countries following the enactment of the Transhumance Protocol by 

ECOWAS in 1998 (ECOWAS, 1998; Ogboru & Adejomo-Osho, 2018). Today, with 

the inclusion of other nomads from countries in parts of Africa, open grazing and 

nomadic cattle rearing have also become known as transhumance (NEST/Action Team 

&Tegler, 2018). The point is that across most parts of Africa, transhumance or open 

grazing and nomadic cattle breeding has often been associated with seasonal 

movements, competition for natural resources and conflict (Van’tHooft, Millar & 

Django, 2015). 

Describing the annual herding cycle of the Fulani cattle herdsmen, Iro (2018) 

states that the herding season begins with southward movement of the herd and along 

rivers and stream valleys from October to December-marking the end of rainy season 

and beginning of dry season. January to February is the harmattan season that is 

characterized by longer grazing hours, herd splitting, and more frequent visits to stable 

water sources. These thus increase southward movement of the herds. The months of 

March and April are usually the toughest for the herdsmen and their cattle, as it is' the 

hottest period in the grazing calendar. Indeed, they now herd their cattle only in the 

evenings and nights (Riesman, 2017). May and June signify the end of dry season and 

vegetation begins to appear. This also marks the beginning of northward movement of 

cattle herds. From this period up till September, which is the peak of rainy season, 

though characterized by cattle-breeding, more milk production and shorter grazing 

hours, cattle herding coincides significantly with arable crop production culminating in 

farmer-herdsmen conflict during this period. The resultant increase in competition for 

arable land has oftentimes led to serious manifestation of hostilities and social friction 
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among the two user-groups in many parts of Nigeria and, of course, palpable fear of 

imminent food insecurity (Tonah, 2016). 

 

Colony Method of Cattle Rearing  

As opposed to the open grazing and nomadic pastoralism method of rearing cattle as 

briefly discussed above, the cattle colony method of rearing cattle as recently proposed 

by the Federal Government of Nigeria could refer to method of rearing cattle on vast 

tracts of land designated as herding grounds for rearing of cattle by herders, with each 

colony consisting of between five (5) to ten (10) tracts of land within which a number 

of cattle are confined as they are being reared (FGN, 2019; Torulagha, 2018; Ogboru & 

Adejonwo-Osho, 2018). The cattle colony method is also opposed to both the gazing 

reserve and ranching methods of cattle rearing. For, in the grazing reserve method, a 

particular route or routes, range or ranges usually with sustainable presence of pasture 

and sources of water are designated for cattle rearing (Ogboru & Adejonwo-Osho, 

2018; Latawiec et al2014; Vernooy, 2016; Anaafor, 2017). In the ranching method, on 

the other hand, cattle are confined in a special designated location with fences and 

reared with regular supplies of fodder and water (Steinfeld & Gerber, 2019; Anaafor, 

2017). 

 

Overview of the Origin and Dimensions of Farmers-Herdsmen Conflicts and 

Open Grazing in Africa and Nigeria 

Conflicts between farmers and nomadic pastoralists or cattle herders have been 

a common feature of economic livelihood in West Africa (Tonah,2016). In the period 

before the beginning of the 20th century, the problem was mainly restricted to the 

savanna belts of West Africa. Cattle rearing was mainly prevalent in the Guinea, Sudan 

and Sahel savanna belts where crop production was carried out only during the short 

rainy season on a small scale. This gave the cattle herders access to a vast area of 

grassland. As time went on, and with the introduction of irrigated farming in the 

Savanna belt of Nigeria, and the increased withering of pasture and water during the 

dry season, less pasture and water were available to cattle herders. The herdsmen had to 

move southward to the coastal zone where the rainy season is longer and the soil retains 

moisture for long, in search of pasture and water -a movement called transhumance 

(Blench, 2014). This gave rise to an increased pressure on natural resources and a stiff 

competition for available resources between farmers and herders (Adegboye, 2017; 

Ushahembaijirsha, Ker & Terlumum, 2015).  

Pastoralists are people whose major source of livelihood is livestock herding 

(NEST/Action Team & Tegler, 2018). The importance of this industry, particularly its 

contribution to food production in the developing world, cannot be overemphasized. 

However, the environmental implications cannot be ignored as well. In Nigeria, 

migration is part of a comprehensive economic strategy. The movement of the 



Volume 5, Issue 1, 2021                                                                                                         106 

 

 

 

pastoralists is governed by livelihood norms associated with the needs of their cattle for 

pasture.  

In Nigeria, 90 percent of cattle are owned by the Fulani ethnic group and they 

constitute the core of traditional pastoralists. This group of people are settled in the arid 

and semi-arid regions of the country. They, however, migrate from one part of the 

country to another in search of graze land and water for the animals (Bello, 2013). 

Reportedly, livestock production accounts for one third of Nigeria’s GDP, which shows 

its importance (CASTR) 2018). According to Cervenka, herds are the main wealth 

reserve for pastoralists generally, and their livestock are crucial in their socio-economic 

structure (Cervenka, 2019). 

In the different countries in Africa, nomadic pastoralists are usually a mix of 

both the indigenous ones and those who migrated from other neighbouring African 

countries in search of water and pasture. The latter movement is known as 

transhumance, even though the movement of the nomadic pastoralists within a country 

is also regarded as transhumance by some authors (Agvemang, 2017). 

Transhumance came about as a result a policy of Economic Community of West 

Africa (ECOWAS). In furtherance of this policy, ECOWAS developed a 

Transhumance Protocol 1998 under Decision NDEC.5/10/98 (ECOWAS, 1998). This 

Protocol was signed by ECOWAS States, including Nigeria. It guarantees the free 

movement of pastoralists or herders across the sub-region. This explains why there are 

foreign herdsmen in Nigeria. No doubt, this plays an important role in West African 

society by providing livestock and its products as well as revenue from the cattle trade. 

However, in recent time, the practice has resulted in severe conflicts wherever nomadic 

pastoralists and their herds pass through or attempt to settle temporarily.  

Against this background therefore, insecurity and increased conflict occur 

thereby threatening national security, the livelihood of crop farmers and environmental 

sustainability, not only in Nigeria but also in most countries in Africa and other non-

African countries (Anafor, 2017). Agyemang buttressed this point when he stated that 

almost all coastal countries in West Africa (Cote D'Ivoire, Ghana, Togo, Benin and 

Nigeria) with borders with landlocked dry countries with large pastoral herds, have 

experienced conflicts between host communities and cattle herders from the northern 

countries, mainly Chad, Niger, Mali, Burkina Faso and northern Cameroun. Conflicts 

have been reported to be usually centred on the destruction of crops, pollution of rivers 

and ponds serving as sources of drinking water for communities, indiscriminate bush 

burning by herders and harassment of nomads by host communities’ youths, among 

other complaints (Ofuoku & Isife, 2009; Baidoo, 2018). 

 

Implications of Establishment of Cattle Colonies in Parts of Nigeria. 

Socio-economic Effects 
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There is no doubt that as a homo-economicus, most endeavours by man often 

come with some socio-economic motives or implications, so also is the case with the 

proposed establishment of cattle colonies by the Federal Government of Nigeria in 

parts of the country.  

*1 First, the cattle rearing is a private business carried out by individuals and 

groups of individuals to enhance their personal economic wherewithal. They are 

in the cattle business to make profit, and prosper.  

*2. Second, the profit they make in selling and buying cattle is not passed unto the 

general public as a form of public good to enhance the general welfare of the 

citizens, so long as it is purely a private enterprise.  

*3. Third, the cattle business is primarily dominated by members of a particular 

ethnic group, the Fulani. Thus, the cattle business to the Fulani is like the retail 

trade business to the Igbo, Hausa, Yoruba and Urhobo, fishing business to the 

Ijaw, Ibibio, Itsekiri, and Ilaje, cocoa business to the Yoruba and farming 

business to the entire Nigerian farming population.  

Again, the cattle in question are actually owned by very rich and powerful 

individuals in Nigerian society. They exploit the nomadic Fulani to take care of the 

cows. It does not make sense as Torulagha (2018) and Ardo (2014) argue for the 

Federal Government to subsidize an industry dominated by very rich and powerful 

individuals who have the financial wherewithal to buy or rent land to establish ranches, 

as in other parts of the world.  

Some commentators on their own see the proposed establishment of the cattle 

colony as a form of social investment or social subsidy (Ajiberfun, 2018; Zirra&Garba, 

2016; Baba, 2017; Torulagha, 2018). If this is so, then the cattle colony thing then begs 

for several questions.  

*1. The first question is: If the Federal Government subsidizes the establishment of 

cattle colonies throughout the country by taking land from their   rightful 

owners, will meat consumption be subsidized to the Nigerian public, since the 

government will be using public funds to subsidize a particular private business 

that benefits one ethnic group the most?  

*2. The second question here is: why is the Federal Government so interested in 

subsidizing and promoting a business that is primarily dominated by a particular 

ethnic group?  

*3. The third question is also more intriguing: If the Federal Government subsidizes 

the cattle business, will it also subsidize other businesses owned by Nigerians? 

In other words, if the Federal Government subsidizes the establishment of cattle 

colonies, will it also subsidize pig colonies, chicken colonies, retail trade 

colonies, fishing colonies and farming colonies in order to ensure equal 

treatment for all Nigerian businessmen?  

The point as being argued in certain quarters is that there is the likelihood that 

the Federal Government might not be able to do the foregoing (Ajibefun, 2018; Fabiyi 



Volume 5, Issue 1, 2021                                                                                                         108 

 

 

 

& Tumuga, 2018; Akpaeti & Umoh, 2019). In this case, Nigerians are likely to 

hypothesize that the Federal Government is just out to assist the very rich to exploit the 

Nigerian people and to favour only the Fulani cattle rearers and their relations at the 

expense of peoples from other ethnic groups. The point is also that in view of such 

perception, public hostility against the said powerful rich cattle owners and their 

downtrodden |Fulani cattle herders might increase. 

Furthermore, and as Abbas (2019) in his opinion has raised: who will have the 

right to own the lands in which the colonies will be located? Will the host communities 

continue to be the rightful owners of the lands of the cattle operators or the Federal 

Government? There is a great possibility that the settlers might argue in the future that 

the lands (cattle colonies) were awarded to them. 

Finally, a cattle colony, as Audu Ogbeh, a former Minister of Agriculture and 

Rural Development in Nigeria envisaged, will take a lot of land because he is proposing 

cattle colonies that might include five to ten ranches in each colony. This means that as 

soon as a land has been allocated for a cattle colony, the original owners of the land 

might forfeit their right to use the land for farming. The forgoing is the position of law, 

going by the 1978 Land Use Act (as amended) (FGN,1978). The point, as Abbas 

argues, is that if the rightful original owners of the said land forfeit their land to the 

owners of the cattle colonies, there is likely to be feelings of disaffection, 

recriminations, deprivation and, above all, increased chances of food insecurity in 

Nigeria, which will spell doom for the mass of the people of Nigeria. 

 

Cultural Effects 

In the view of Torulagha (2018), culturally, the proposed cattle colony concept 

in Nigeria is un-African. Traditionally, in sub-Saharan Africa, every piece of territorial 

space is associated with a particular ethnic group or tribe. This means that every ethnic 

group has a right to make decisions about its territory, regardless of the government in 

power. Thus, in Nigeria, there is a Yoruba territory, Igbo territory, Hausa territory, Tiv 

territory, Junkun territory, Igala territory and Ijaw territory, among others. The same 

obtains in other African countries. In the opinion of Torulagha, every ethnic group 

makes decisions about its territory without any interference by another ethnic group. 

 In another strand of opinion, Cotula, Toulmin and Hesse (2019) contend that 

under African tradition, when an individual from a particular ethnic group visits and or 

lives in the territory of another ethnic group, the individual must and is expected to 

respect the customs and tradition of the host group. Thus, an Ijaw person cannot go to 

Hausa land to dictate to the Hausa what they should do and not do about their territory 

and vice versa. Continentally, it is considered offensive, provocative and insulting for 

one ethnic group to desire to dominate other ethnic groups by attempting to take over 

land surreptitiously for its own private economic interest. Of course, it is entirely a 
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different story when the national government tries to impose a particular ethnic group 

on other ethnic groups through land colonization. 

 Again, in the view of Dada (2019, February 26 and March 19) and Okani 

(1979), in most communities in Nigeria, the land is fundamentally managed by families 

and communities, although the government has enacted laws to try to weaken the grip 

of tradition on land-related issues (Okani, 1979). For many, land is sacred and no single 

person, in most customs, can sell, transfer or use lands without violating societal norms 

in the process. This spiritual dimension to land in Nigeria sometimes even warrants that 

certain rituals be performed in land transfer or acquisition. So, ceding land to any 

person other than a community kinsman, especially in rural communities, requires a 

careful, long, and relatively sacred process (Torulagha, 2018). 

The Land Use Act of 1978 (as amended) that regulates land acquisition, 

ownership and transfer in Nigeria has not truly replaced these customs because - like 

most government policies - it failed to reach down to the communities in any 

meaningful way, Sadly, federal law in Nigeria is mostly seen as a collection of "elitist" 

texts that have little influence on the status-quo on the ground (Ogboru&Adejonowo-

Osho, 2018:74). Local community leaders from some states that seemingly subscribed 

to this policy have already warned the state governments to "stay clear of their land". In 

Kogi state, for instance, a community leader, Chief Alhassan Ejike, said the governor 

"cannot allocate a land that doesn't belong to [him] to foreigners."  

In a separate petition, Igala Project - an association of one of Nigeria's largest tribes – 

warned, "our people, who are largely farmers, are not prepared to host herdsmen or 

cattle colony (colonial) masters in our land”(Ameh, 2019:28). 

As Bell (2013) and Chukwuma and Altehene (2017) argue in their separate 

expositions, in the African culture, the land belongs to the ancestors and the living must 

strive to preserve it for the future generations. It is a sacred duty for almost every ethnic 

group in the continent to treat the land as a sacred gift to the present generation. It is 

also the view of the authors that if the foregoing is the case, the “cattle colony” idea is a 

proposition by the Federal Government of Nigeria requesting the 200 to 299 ethnic 

groups in the country to provide land space for members of a particular ethnic group 

and cattle business owners to settle and colonize. If cattle colonies are allowed, this 

means that out of the multitudes of ethnic groups in Nigeria, one particular ethnic 

group, the Fulani, will have settlement in the territories of almost every ethnic group in 

the country. On the other hand, the other ethnic group would not be able to spread their 

business practices with the support of the Federal Government to the Hausa-Fulani 

region of the country. Such a development could lead to Fulani colonization of the 

entire Nigeria. If that were to take place, it means that other ethnic groups would 

eventually have to forgo their own culture, belief, traditions and adopt Fulani ways of 

life, since the Fulani currently are the premier power-wielding group in Nigeria. They 

are only people in the country that continue to perpetuate a politico-religious state that 

was created through aggressive military conquest and domination of other Nigerian 
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ethnic groups. Thus, the Hausa and the Yoruba of Kwara State are still under Fulani 

colonialism, even in the twenty first century. 

 

Ethno-religious Effects 

The cattle colony idea, as earlier said also has some grave ethno-religious 

implications. In the separate views of Torulagha (2018), Boegeand Turner (2016) and 

UshahembaIjirsha, Ker and Terbumur (2018), the idea of establishing cattle colonies 

across the 36 States and the (FCT), Abuja in Nigeria smacks of ethno-religious 

expansionist agenda. As these authors argue, if cattle colonies are created in the 36 

States, this means that the Fulani will have territorial space in every State of Nigeria. 

As their numbers in the colonies multiply, they would expand to make way for other 

Fulani, particularly nomads from other parts of Africa to come in. As their population 

expands, they would build mosques in the cattle colonies and bring in religious priests 

(imams and mullahs) to preach and mobilize them to expand even further. Thus, in the 

midst of ancestral and Christian territories will be Islamic enclaves. 

It was also the opinion of Torulagha (2018) that with a sizable population in the 

cattle colonies, the cattle herders would insist that since they are Moslems, they are not 

subjected or obligated to the territorial, cultural and religious beliefs and practices of 

the ethnic groups which own the territories in which their cattle colonies are located. 

Instead, they are likely to insist that since they are predominantly moslems, they are 

citizens of the Sokoto Caliphate and are obligated to it and not to the ethnic groups 

whose lands they occupy. This argument has already been propounded by (Prof. Umar 

Labdo Muhammed) when he was quoted as saying that “Benue State belongs to the 

Fulani by right of conquest. This is because half of the state is part of the Bauchi 

Emirate and the other half is part of the Adamawa Emirate. Benue is, therefore, part 

and parcel of the Sokoto Caliphate” (Daily Post, 2018, January). 

As Okereke (2018) contends, as the population of the Fulani herders in the 

cattle colonies increases, they are likely to turn their goal from that of cattle-raising to 

attempts to spread and convert the indigenes to embrace their religion and forsake 

Ancestralism and Christianity. To facilitate the process, they are likely to seek 

assistance from other Moslem groups to advance their cause. This eventually will lead 

to very violent religious conflicts. This predication is quite possible because the late 

Sardauna of Sokoto, Ahmadu Bello, had given the command to spread Islam 

throughout Nigeria when he said: 

The new nation called Nigeria should be an estate of our great 

grandfather, Othman Danfodio. We must ruthlessly prevent change 

of power. We must use the minorities in the North as willing tools 

and the South as conquered territories and never allow them to rule 

over us or have control over their future” (Sir Ahmadu 

Bello,October 12, 1960). 



Journal of Economics and Environmental Education                                                                     111 

 

 

Again, in the view of Torulagha (2018), since the Fulani are not shy about announcing 

to the world that they conquered the indigenous Nigerian ethnic groups to establish the 

Sokoto Caliphate, they would not hesitate to declare a jihad and force all the groups in 

Nigeria to embrace that religion by force. The reason is that they are not afraid of 

provoking other ethnic groups with their conquering mentality, as shown by the cattle 

herders who now roam the country to destroy farmlands and kill farmers who oppose 

them. Already, the herdsmen are operating like the Janjaweed of Sudan by ruthlessly 

attacking and killing Nigerians in the communities. 

 

Its effect on sustainability of economic development in Nigeria 

Over the past few decades, the farmers have sought to positively contributing to 

sustainable development through innovative products and services. However, in its 

business-as-usual the farmers continue to contribute to environmental degradation, 

growing disparity of incomes, de-coupling of finance and real economy, and global 

economic crises (Olaf, 2014). Economic sustainability is fundamental to the 

development of stable communities functioning within healthy environments. Adding 

value to existing industries, developing sound parameters for their sustainable growth, 

or making them more efficient, are other ways of contributing to economic 

sustainability. Farmers is at the very heart of an essential shift to more sustainable 

development, based on a more inclusive and sustainable economy (Olaf, 2014).  

Farmers hold a unique position with regard to sustainable economic 

development because of their export and sustaining of lives of the nation. Sustainability 

is now increasingly recognized as central to the growth of emerging market economies. 

For the agriculture sector, this represents both a demand for greater social and 

environmental responsibility as well as a new landscape of business opportunity (Mihir, 

Abdus and Shahriar, 2015). The challenges of these herdsmen have disrupted farmer’s 

productivity and output and hinder the economic activities of the nation. 

 

Conclusion 

Like in the case of open grazing and nomadic pastoralism method which 

has patently proved to be conflict-prone; anti-food security and notorious, the 

cattle colony idea of rearing cattle is equally fraught with a number of far-reaching 

socio-economic, cultural, ethno-religious and political implications. If 

implemented, the cattle colony proposition is likely to generate feelings of 

economic exploitation, and that of robbing Peter to pay Paul among millions of 

other Nigerians who would feel that the powerful rich owners of the flocks of 

cattle in question and their Fulani herds-agents would take over their (other 

Nigerians’) land in which the cattle colonies are to be located. In the same vein, 

the foregoing is likely to lead to mass social discontent, societal disharmony and 
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widespread poverty in Nigeria. This is also a potential source of major conflicts 

between farmers and members of the host communities, on one hand, and 

herdsmen and other settlers in the proposed cattle colonies, on the other hand.   

 It is also the conclusion of this study that the cattle colony idea has 

significant negative cultural implications in that it is un-African to forcibly take 

over a piece of land belonging to a given territorial unit and give it out to another 

tribe without due traditional processes. To do so as in the case of the cattle colony 

idea being proposed will pit one of the numerous ethnic groups in Nigeria against 

the Fulani ethnic who dominate the cattle rearing business in Nigeria and Africa. 

 This paper also concludes that the cattle colony proposition has negative 

ethno-religious implications. There is this possibility that muslim religious 

fundamentalists might hijack the cattle colony with time to expand their muslim 

religion against the various religious faiths of the people of different ethnic groups 

with different religious backgrounds that are found in the areas where the cattle 

colonies are to be located. If Islamic religion is allowed to expand in this way, that 

is, under the cloak of cattle colonies, the whole parts of Nigeria with various 

religions will sooner or later turn to a pure muslim enclave. The foregoing will not 

only bring into question the present secularist posturing of Nigeria, but also put a 

full final knife through the delicate religious harmony and balance on which the 

present |Nigeria has been hanging since the 1914 amalgamation. 

 

Recommendations 

As results of this study have shown that the proposed cattle colony method 

of rearing cattle by the Fulani herdsmen across Nigeria looks more notorious, and 

unpopular than the current open grazing and nomadic pastoralism method of 

rearing cattle. This paper, therefore, recommends ought right abandonment of the 

proposition, as already dead-on arrival and in its place a set of appropriate legal 

and institutional frameworks that supports the ranching method be put in place 

without delay. 

Northern states could build ranches for herders, facilitate acquisition of cattle 

fodder and implement land reclamation projects for desert area. This would alleviate 

migration to the south and limit clashes. Besides, it makes more economic sense with 

potential job creation and other incentives for middlemen and farmers. It would also 

calm ethnic tensions and disputes between the south and north 
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